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Chapter 1

Introduction

f °
. 1 y p
Chllstla“s mn ASIa be ore 1500 Ihls 18 ] kel to be the response of most
people m the countries long OCCupled and more lece“ﬂy Set[]ed by

in ]E};e world it is found today.
ere exi . .
imperiahs::xsltf i::l:(c; 1tndt}.1e minds of ‘Westerners’ a form of intellectual
poperi Civm.zatio 0o Z in the dramatic achievements of ancient Graeco-
the Renzatic n,l Znh in the develqpment of ‘Western’ scholarship since
e ot '1(*}1 t -.16th centuries) and the Enlightenment (17th-
superiontiy o w.en etr}i: is 'm.uch' here to explain the assumption of the
A A as edlstlnstlveness of ‘Western’ intellectual roc
evements. The legacies of Francis Bacon (1561—16216)) lg(sesne;
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Descartes (1596-1650), Immanuel Kant (1724—1804.}), Isaa:ic I;Iewtf%r;
(1642-1727) and Albert Finstein (1879'—1955) have' {nclucleh aso;h o
Westerners today, an assumption that their ways of arriving at the tru o
a matter are the only valid ways. Businessmen wh.o enter negouauonst‘ifgns
the Japanese or Chinese have learned to modify any sucl'l assumperCial
they bring to trade negotiations, if they are to attain their cox:;mess i
objectives. Western scholars have not yet shown the samt:l rea;] in s 0
accept the possibility that there may t?e ways to the truth o e:i tf arrln hose
to which they are accustomed. There is Stll‘l much to be lea'rm? TO m such
a book as that of Hajime Nakamura, enu.tled Ways of Thinking of z;)s i
Peoples: India, China, Tibet, Japan, first published by Fast West Center Pr
" 111?)?:0 be prepared to learn and not uncritically t.o understa.\nd, is to c1(1);
oneself off from alternative, and by no means mappr.oprlatc vlvayst f
arriving at valid conclusions. And it is to subject such Asian pec;lptesf :)he
form of imperialism no less arrogantly presumptuous than was that o
C(}?Zuﬁaiig?r‘ of these assumptions lie deep, and are but rare‘lzrvlftevrelr’
recognized by ‘Westerners’ and those who have absorbeq sulch ffes terorl
attitudes, there is another imperialism that has a particular fh ech "
Christians from such lands. It is not only that, on the.whole,' hey ailrl
tended to focus attention on the developm(;nt of. Latin Chrxstl?nkllty, n
both its Catholic and Protestant expressions, ‘m their awarertess ;l) .c bufn
history. This has been tragic enough in that it has resulted in é) T}:Ode(;xg
largely ignorant of the great tradition represented t.)y Ea;texgl rdariﬁS gr%
and those age-old Churches which developed outside the boun
ient Roman Empire. .
th?ta;océz deeper than tgat, for it is grounded ir'l, and gwelr(l normaigdf bz;
the very shape of the New Testament. The list of books acceP o
authoritative and which make up the New Testament to'day V\(r;]el e
canon) was determined in the West over a number of centurles.d i ::ts e
gospels and much of the Acts of the Apostles concern people.: anh e\: i
Palestine, Egypt and Syria and have one reference to Arat_na, t'let uarcas
the epistles and the Revelation of St. John are appl@d primari ‘Z otralizm
west of the ‘Middle East’ (itself a European convent3or}, as an 1}3 an
knows full well, for he must regard the so-cal‘lec.l Middle EastNasth,)
“Middle North-West’, and the ‘Far East’ as the ’Mlddle ar'ld ‘F‘;r > o; " 0%
That, and the primacies of the Bishops of ROfne n} the Latin 'esd :\0 o
the Bishops of Constantinople in the Greek ‘East’, }'1ave ch)‘Inslplr‘; L tgelf
to “Western’ presumptions somcthing. of the sanctity of t())ys rda fo;
Nothing in the New Testament readings, hearfi Sunday by urt]h r}lfthe
centuries, has spurred Western Christians to think fufther ('east 'a b
River Jordan and the Gadarene area of the D'ecapohs in their environing
of Christianity in the first few centuries of this era.

Introduction

Of course, when pressed, such Christians will admit quite readily that
their religion had its beginnings in Asia among Asians, and this despite the
fact that some artists in the West have depicted Jesus as if he were of
Nordic origins. They may even admit that Christianity has its roots in Asia
as much as does Islam, Hinduism, Buddhism and Zoroastrianism - not to
mention Judaism. Not one of the great world religions had its origin in
Europe — whatever the influence of European thought and categories etc.
upon them. This very fact, in a somewhat paradoxical fashion may help to-
explain why Westerners want to think that Christianity is in some way
‘European’ - a sort of religious gamesmanship not unrelated to the desire
to have an apostle as the founder of your particular Church.

Linked to the above ‘imperialisms’ is a consequence of them and the
historical development of those forms of Christianity with which
Westerners are familiar. There can be no doubt that contemporary
expressions of Christianity, Catholic, Protestant and Eastern Orthodox,
show not only traces of the religion’s roots in Judaism but also the strong
influence of Platonic, Aristotelian, Stoic and neo-Platonic thought — and
one might add Manichaeism also in the case of that great formative
thinker, Augustine of Hippo (d. AD 430). Prime examples of such influ-
ences, familiar to all, are the widespread belief of many Christians in the
‘immortality of the soul’, a belief most commonly associated with Plato,

which stands in contrast to the Christian doctrine of the ‘resurrection of
the body’; the extolling of Stoic virtues as if, per se, they were Christian;
the tendency to regard ‘ignorance’ as a sin more dangerous than ‘wilful
autonomy’; and the denigration of the ‘material world’ and the exaltation
of ‘things spiritual’. Amongst those of the Catholic and Protestant
traditions there is evident also the influence of the Roman legal cast of
mind. Perhaps this is most obvious in such phenomena as the belief that
every ‘mystery’ of the faith can be and should be defined, even those of
the ‘how’ of the Eucharist, and the ways in which God’s grace and human
response are related to each other. It appears also in those theories of the
atonement which are dependent on the work of Anselm of Canterbury
(d. AD 1109) with the consequent difficulty experienced in relating such
legalistic theories to the essential ‘union symbolism’ of the two great
sacraments of Baptism and Holy Communion.

That all this has led to a form of syncretism, to varying degrees, in Latin
and Greek Christianity is as undeniable as it is inevitable. What is
unjustifiable is the conviction held by many from those same traditions
that, while their forms of syncretism are not only permissible but also
divinely approved, the syncretisms of others put the ‘faith once delivered
to the saints’ in jeopardy. This attitude set at nought the valiant attempts
of Matteo Ricci SJ. (d. AD 1610) in China and of Roberto di Nobili SJ.
(d. AD 1656) in South India, to provide expressions of Christianity less
dependent on the Graeco-Roman heritage and more attuned to those of
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Confucianism and of Hinduism respectively. Such efforts were con-
demned by the Vatican and discontinued at its insistent direction, until
greater wisdom prevailed in the latter half of this century.

The fear of non-European syncretism, thus implanted, has been for
generations an unwarranted hindrance to the development of valid
expressions of Christianity in Asia and elsewhere, expressions which
relate more closely to the cultures involved. While it may be superficially
comforting for the Western visitor to find Protestants in Japan
worshipping and theologizing in ways distinctively European and North
American, it is at depth disturbing. Western attitudes and demands have
combined with local fears of wandering back into old attitudes from
which they have been delivered, to make it difficult to be both
authentically Christian and authentically Japanese — a problem with
which Japanese Christians are by no means unfamiliar.

Last, in this catalogue of Western ‘failures’ is the heritage of text-books
and teachers who have encouraged generations of children to believe that
Vasco da Gama (d. AD 1524) ‘discovered’ India in 1498. That he found a
new way to India via the Cape of Good Hope, and had the help of an
Indian pilot for the last leg from the east coast of Africa tends to be glossed
over. That India was long known in and traded with by ancient Europe,
and that it had a succession of visitors from Europe who wrote of their
experiences there up until several decades before da Gama's arrival in
1498 is either unknown or ignored. Yet who has not heard of Marco Polo

(d. AD 1324) at least? Such facts have been obscured as thoroughly as has
knowledge of the epic Chinese voyages to Africa, and possibly to Australia,
in the 14th century. The European sense of supremacy is made
uncomfortable by such facts.

No less discomforting is the ‘news’ that Christianity had reached and
been founded in China within a generation of the death of Augustine of
Canterbury in AD 604. It seems hard for many to credit that missionaries
were on their way east to China at the same time as Augustine was
travelling north-west from Rome, passing a number of Irish-founded
monasteries, on his way to England; - and all of this some 120 years before
Boniface began the evangelisation of Germany. Likewise it is ‘news’ to
most that the first country to adopt Christianity on a national basis was
Armenia, about a decade before the religion was granted toleration in the
Roman Empire, and almost eighty years before it was established as the

official religion of that Empire. As a final straw there may come the
shattering revelation that Christians in South India have a long-held claim
to the foundation of their Church by the Apostle Thomas, a claim virtually
as old and as strong as that of Rome to St. Peter and far better
substantiated than those of Scotland and Russia to St. Andrew.

Perhaps the strangeness of all this is best captured by the following
passage from D. F. Lach and C. Flaumenhaft, a description which applies
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strictly not to the arrival of the first Portuguese fleet under da Gama, but
to that of the second fleet in 1500 under Pedro Gabral (d. AD 15’26?

Nevertheless, its i
, mpact and ‘the turning on th ’
S e head
presuppositions are salutary: ¢ °f our wsual

‘How would Portugal and Europe h i i
been, e Forty pe have reacted in 1498 if they had

regarded as ‘younger Churches’ ati i ted aith it achoms
— a titl ith i
the paternatiom og e archs € which carried with it echoes of
lanl?ju:n v;?sa; 1; r:;lea{li byd‘Asia’ in this context? For our purposes it is that
1d the 1slands off shore, to the east of th i
Toracl, Lebanon ooy nds , € coastline of modern
) yria, and the eastern shores of the BJ
Japan; and south of the 60° N i relude s
; a parallel of latitude to includ
Indonesia. The maj i i "be ancions won
yor areas which will concern us will b i
medieval Syria and Arabia Armeni i otamis, Toan.
- , enia, Georgia, Mesopotami
Afghanistan, India, Sri Lanka G ia, Mon, Q. Chin; i
, , » entral Asia, Mongolia and China: wj
some reference to Tibet, South-East Asi i it i
y - a, Indonesia and Japan. Withi i
are to be found today the world’s tw fons and by for
oday 0 most populous nations and by £
;r;::t;;lf tthe wor.}d ; Hindus, Buddhists, and Muslims. For all that, it 1); ::
00 easily by-passed by Europea; i f i
apprehensione of (o ssed 4 peans and North Americans in their
It is our hope that this survey will i
‘ y will increase awareness am isti
at least, and promote greater understanding. one Christans
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FURTHER READING

inki India, China, Tibet, Japan,
.. Ways of Thinking of Eastern Peoples. tia, T ;
Nallflzc‘)rgzlr\?iuPlleS‘i -(-ly'i‘o {ead the Iitroduction would provide useful insights on its

L: SYYnD F. & Flaumenhafi, C. (eds.): Asia on the Eve of Europe’s Expansion,
ach, D. F. s

d Cliffs, N J. 1965. .
Pagﬁtil:r (I>((.) M.: Asia a;lzd Western Dominance, 5th impr., London 1959.

Lach, D. F.: Asia in the Making of Europe, vol. 1, 2nd ed., Chicago 1971.

Chapter 2

Apostolic Times and Apostolic Traditions

If you were to walk down the Strand in London, leaving Trafalgar Square
behind you, until you reached the famed ‘oranges and lemons’ church of
St. Clement's Dane you would have passed Somerset House on your right
and be within a few paces of St. Catherine’s House. If then you proceeded
to Chancery Lane you would find the census records room in the Public
Records Office. In any one of these Places, the census records office, St.
Catherine’s House or Somerset House, you will encounter on any week
day, dozens of people intent on a quest. In the census records office they
stare at the screens of microfilm readers, in a room filled with rows of
these machines. At St. Catherine’s House they will be poring over large
volumes listing births, deaths and marriages. In Somerset House they will
be searching for and examining wills and other legal documents related to
the estates of those long dead.

You will hear, also, a babel of accents and the ages of the researchers will
range from those in the late teens to those of advanced years. There will be
cries of exaltation and groans of despair. Some will leave with an air of
pleasure and achievement; others will wear looks of frustration and
disappointment. All of them are about the task of unearthing their ‘roots’,
by tracing ancestors — if they can find them in the records.

Such an interest has increased among many in the West in recent years
and genealogy is a growth area, as publishers can testify. Yet it is not
something entirely new, for knowing a family tree has been of significance
to many, in so far as it applies not only to humans, but also to such as
horses, cats and dogs, for example. Nor is it a matter of common concern
only for colleges of heralds or family or clan societies in Europe, North
America and elsewhere. In a society as different from these as was that of
the Pacific Islanders, being able to recite accurately the names of one’s
ancestors for a large number of generations was commonplace, and this
long before that society had committed its languages to writing. The same
could be said for non-literate societies elsewhere,

While this activity remains important for a range of people from royalty
to greyhound breeders, it has had, also, a deep significance for the
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Church. For centuries lists have been kept of the names of bishops of
dioceses and of ministers of parishes. If these lists have about them, in
earliest times, more of an air of hopeful imagination than of hard fact, this
seems to cause little concern despite the fact that much hangs on such
succession lists. While on one hand the Roman claim to primacy in the
Church rests on the contention that the Bishop of Rome is the successor
today of Simon Peter, the chief apostle, others go back one step further
and claim to be in ‘succession from Christ’. So the secular genealogists
have parallels in the ecclesiastical realm.

One of the boons for those who research their own family is that they
may find that they have one or more distinguished ancestors. Human
nature is such that it finds it as difficult to keep such a distinction quiet as
it finds it easy to forget an ancestor whose life or death was one of shame.
(The luminosity of the distinguished one is usually enough to put several
of the shady ones well into the shadow of oblivion.)

So it should not be difficult for us to understand that an early
congregation of Christians revelled in the fact, if it was such, that it had an
apostle as the founder of its community. It was on a par with being one of
the congregations like Philippi, Thessalonica, Rome, and even Corinth,
who had received letters directly from St. Paul. The next best thing was to
come from an area like Galatia, or, if such specificity failed, to surround an
epistle with no stated address with the tradition that it was directed to the
‘Ephesians’. On the other hand there was little to provide comfort if you
were one of six out of the seven churches mentioned in Revelation 1-3 -
as was Ephesus itself (see Revelation 2:1-7).

Of course your cup would be full to overflowing if you had more than
one apostle associated with your Church and an apostolic letter directed to
you as well — as was the case with Rome. That would allow you to take in
your stride the claim of Antioch to Peter as its founder before he ever went
to Rome and its claim also to associations with St. Paul. There is no
apostolic letter addressed to the Church of Jesus Christ at Antioch, and
not one of the apostles is reported to have died there. Jerusalem of course
was a special case, but after Jewish revolts it virtually ceased to exist, being
replaced by the Roman colony of Aelia, until its fortunes were revived by
the interest of Helena, the mother of Constantine the Great, early in the
4th century. By that time other claims to primacy had been staked and
registered, if not always universally accepted.

The matter of apostolic succession assumed greater significance, both
ecclesiastical and political, among those cities which had claims to
leadership in the ancient world. The Church in Antioch and that in Rome
could each point to St. Peter as its founder. The Alexandrian Church had
to be content to claim Mark, an evangelist and close confidant of St. Peter,
if only an erstwhile one of St. Paul (Acts 15:37—-41). A new necessity arose
when in AD 330 Constantine set up a new capital for the Roman Empire
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?Sne thed’sne of the ancient town of Byzantium. It was to be ‘New’ or
Fcoc;n Iiome, Or, as it was more widely known, Constantinople
s per ecf:tli; understandable reasons old Rome and its bishops were
icious of this new capital and the ambiti its bi
itions of its bishops. A
were made by the rulings of ec i i he daime of
] umenical councils to bol i
the Bishops of Constanti i Biohops ot
nople to virtual parity with the Bish
not that the latter would eve such rlngs oo
r accept and promulgate such rulings i
areas under their direct jurisdicti i ; o acept ans
: ction. While Rome may refu
$0 ignore the canons which sou i ) e vl o
> ignor ght to give Constantinople vi i
o \ : ple virtual pari
th it, it was not possible to 1gnore the claim to apostolic foundati}c))n c?; ‘
e . would resile from its claim to
© }ili:lzll)t;c(;?h:z S};. fete}xl'.' (Although Andrew never had the status accorded
» Feter, his membership with James a
: : » hi nd Joh
theTlr}ner circle of disciples notwithstanding.) John and Peter of
[im:lso c;ase 1llusFrates t‘he power of necessity, as this was understood at the
g w1 thctc))utr}sle ;]t cgntmued to make its impact later and elsewhere as we
oth the Scots and the Russians claimi iati ,
ming associations with th
same St. Andrew, the Engli i 3 and the
, glish with St. George of Asi i
French attempt in th i i Do the
e 9th century to associate i i
ts patron saint, Denis, wi
the reputedly apostolic Di i the " A the s
lonysius (or Denis) the Areopagi
case shows, if the cold hard £ i ool et
X acts of history were in sh
any deficiency could be mad i ittle i o To s mch of
€ up with a little imagination. Th isi
or two and the writings of later i & (o ombroi
W enthusiasts, not unwilli i
existing legends or to add one ci ith the Do or
. or two of their own ~ all with th
! . e best
Intentions of course did the rest. One of the results of such activity was chtf

- I:'II;SEx Zt;su;fatr; w:ll awlare of the journeys of St. Paul outlined as they are
¢ Apostles. Scripture leaves him in R iti
has it that, with St. Peter, he was AD 64 Tre eion
that, . ; executed by Nero in AD 64. Th i
Peter’s journeys are not as cle i red s or
' ar, but obviously he
Palestine and Syria, visited Galati ¢ Rome, fomah of
, atia, and by tradition was in R,
of the sons of Zebedee, died i oot veone
he , a martyr in Jerusalem, although
traditions would have us believe : orior to i
that he preached in Spai i i
death. John, his brother, s i i  and died there
in, » spent his later years in Ephesus, and di
once again according to later tradition i e o
. » while Andrew is said h
preached in Greece and to have been  that gave
: - ar , martyred there. (At least that
;(;rex;i ;zilona:jai;;?i;anon with Constantinople.) It is reported that JEIatthZzi
and died in Ethiopia, although some traditi
ea : . , tions locate hi
ministry and death in Persia Philip is repu e a
1 . ted to have preached in P i
and to have died at Herapoli i ! o Adha M
: polis, near Laodicea and Col i ia Mi
while. nothing is known of the ministri s or of Mt
ministries of James the Less or of Matthi
(who replaced Judas Iscariot as one of the twelve, in Acts l*lir')—()26) e
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Apart from the rather remote possibility that Matthew had some
associations with Persia, none of the above apostles of whom scripture and
tradition records anything, ministered in the Asia which concerns us -
apart i.e. from Syria itself.

But we are left with four apostles for whom we have not accounted. The
two most shadowy of these are Jude (or Thaddeus) and Simon the Zealot.
They are linked together in a number of ancient traditions. Simon is said
to have first gone to Egypt and Jude to Mesopotamia, but together they are
reported to have ministered in Edessa and in Persia. Some accounts say
that they were martyred at Sufian in Persia while others point to Edessa as
the place of death. Their deaths are remembered on the same day in the
calendar within the Roman Catholic Church. At least with these two
apostles we have traditions which point strongly to Mesopotamia and to
Persia.

Points further east are associated with both the remaining apostles,
Bartholomew (or Nathanael) and Thomas. Bartholomew is associated in
tradition with a number of countries in Asia, most notably with Armenia
where he is said to have been flayed alive at Derbend on the Caspian Sea.
But there is too an earlier tradition, reported by the 4th century bishop-
historian Eusebius of Caesarea and echoed by Jerome, that Bartholomew
ministered also in India. To that possibility we shall have to return.

Thomas was reputedly the most travelled of all the apostles for not only
are there traditional associations with Edessa, where reputedly his relics
were interred until transferred to the West, but also with Parthia,
according to the report of Eusebius of Caesarea. However, another
tradition linking him both to Edessa and to India and even to China,
begins with the so-called Acts of Thomas, seen by some as a Gnostic
document dating from the 3rd century. Certainly by the 4th century there
is a strong tradition that he ministered to both North-West and South
India, and that he was martyred at Mylapore near present day Madras. A
7th century source brings much of this traditional material together, but
locates the place of death in India at Calamine. While Western scholarship
has serious reservations about the substance of these Indian claims, they
are not only accepted but are defended fiercely by Christians in South
India to this day. To this matter we have to return also in subsequent
pages.

We have just referred to the questioning attitude of Western scholarship
towards many of these traditional claims. Given the modern canons of
historiography which are accepted and used throughout the world today,
and given also the lack of contemporary documentary, epigraphical and
archaeological evidence to confirm in detail the traditional claims about
the apostles, such scholarly doubts are both understandable and
defensible. However, they may carry no more ultimate disturbance of
those who cling to these ancient traditions than could the doubts and
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qges.tions of the Pharisees the convictions of the man born blind but given
his 51gl.1t. by Jesus in John 9. Apostolic convictions seem not to be o En to
demo}mon by such scholarly scepticism. This raises the intelzzstin
question as to which has the greater long term importance - clearlg
establ.lshed historical veracity or an ongoing enlivening tradition whic}}:
I?as given and continues to give purpose, dignity and significance to the
hve's of thousands? The authors of this book belong to a scholarly tradition
which would incline them to stress historical veracity — but the yare awa;
also 'of that dynamic inherent in the traditions with which weyhave beerz
fiealmg. It may be that for overlong we in the West have given overmuch -
importance to the conviction that in uncovering the origins of somethin,
we rev'ea] also the heart of its significance. Perhaps the ongoing and eve%
chgngmg inﬂuence of a belief outweighs the importance of its origins
This is a tension we will carry with us as we turn to explore the articulax:
areas of Asia and the lives of early Christians there. F

FURTHER READING

Consult articles about the ‘apostles’ in religious encyclopedias such as Cross, F. L
, F. L.

ic Li:iringstone, E. A (eds'.):.The Oxford Dictionary of the Christian Church, 2nd ed
ondon 1974, or any dictionary of the saints and Browning, R.: The T l.’
Apostles, New York 1974, T oo
‘The Acts of Thomas’ is available in any editi
y edition of the New Testament Apocryph:
e.g. that of M. R. James, Oxford 19 emelcher,
B gatof M. 19{;5. T 24, or E. Hennecke and W. Schneemelicher,
Note also the comments on historicity’s limi illi
T ts by Williams, H. A.: S Il Fi
You. An Autobiography, London 1984, pp. 367-371. e Dy T Find
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Chapter 3

A Necessary Excursus into Theology

This work cannot unfold without reference to the various ‘Christianities’
which bear such titles as ‘Catholic’ or ‘Orthodox’, ‘Nestorian’, and
‘Monophysite’ or ‘Jacobite’. Then too we have that self-declared form of
purified and enlightened Christianity known as ‘Manichaeism’as well as the
widely-held understanding of the world and of human existence called
‘Gnosticism’. While it may not be necessary to spell out the details of
Hindu, Buddhist, Zoroastrian and Muslim beliefs, it is important that we
grasp the essentials of the forms of Christianity or quasi-Christianity which
we shall meet. This we will attempt to do as painlessly and clearly as
possible.

The earliest Christians faced the problem of holding together the
monotheism they inherited from Judaism, the revelation they had in Jesus
of Nazareth, and the continuing experience of the presence, guidance
and empowerment of the Holy Spirit. On one hand there was a necessary
and fundamental stress on the oneness of God. On the other hand an
inescapable emphasis on the threeness involved in that revelation,

Various proposals were advanced to overcome this dilemma in the first
three centuries of the Christian era, but, on the whole they fell into two
classes. Some ascribed the fulness of divinity to God the Father alone, and
lesser qualities of divinity to the Son and to the Holy Spirit. This approach
was called ‘subordinationism’ or ‘dynamic monarchianism’, the latter
name referring to the fact that the full power (Greek: dynamis) of God was
reserved to the one ruler-monarch — God the Father. Foremost among
proponents of this approach was Paul of Samosata, who was, until deposed
in the mid-third century, Bishop of Antioch, a centre which has
importance for our later concerns.

The other class of proposals argued that the one God revealed himself
in three distinct forms or ‘modes’, and from the last term this was called
‘modalistic monarchianism’. At no one time was God to be thought of as
simultaneously being Father, Son and Spirit under this approach, which
was seen to preserve the fulness of the divinity of both the Son and the
Spirit. The leading proponent of this view was Sabellius, in the opening
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decades of the 3rd century. After gaining elar!y support it was rejected
s being false to the data of revelation. o
ve}l:'f;tzrrlsd(}:’a?ne to aghead early in the 4th century with the su})ordxnanq?ls;
views of Arius of Alexandria (d. AD 336). The first ecumenical ;:louhmild ot
the Church, planned initially for Ancyra (Ankara) and eventua ? e d :o
Nicea in AD 325 had to add this issue to its agenda. The creeds, re e‘rire o
as ‘ecumenical’ were drafted originally in the Greek la‘nguage and a optek
in their Greek forms. Translations into Latin and Syriac, e.g., wouig \iv'(ir
their own subtle changes on the original text, as of course wou ;e;
translations into English, German, French etc. The resultant Cree l<):u
Nicea came out against the Arian view that the ,Son of Goc‘i wssht.o e
numbered with the creatures, albeit the ‘ﬁrst—bo.rn , and .descrlbe Glrg a.}
‘of the substance of the Father, God of God, Light of ngpt, very ho foll
very God, begotten not made’. There was no doub.t from tl‘us about the fur
divinity of the Son. Nor was there doubt about his essential humafuty, o
the creed declared also that he ‘was incarnate and was made man’. g
The Creed of Nicea did not receive whole-hearted support frc?m n(llos . gxl
the Greek East at first, because of suspicions the?t it was tallr'lte gwtlh
Sabellianism, and also because of the political wheeling and dealing of the
followers of Arius, who included, eventually, severgl of the cm.perlzr.s.
However, by the time of the second ecumenical council at Constantmop' z:z
AD 381, the declarations of Nicea had taken root. Later genera?or:r\l
regarded that second council as having expanded t'ht.z docu}rlnznt tég "
Nicea to deal equally with the divinity of the Holy 'Spmt, I:Ie .1 rczll e
mere mention in AD 325, but thereafter was described as t'he ox;1 L, <
Giver of Life . . . who with the Father and the Son together is wors 1ptpe
and glorified’. This creed also set out to exclude the late ﬁtl}dcte}?a:lirz
heresy of Apollinarius of Laodicea (d. ca. AD 390), who'hzd g that in
Jesus Christ we are met by one with a fully d1.v1.ne squl/ min aE a o
body (see also p. 40). In the eyes of his critics this ‘left. the urr;)am soam
outside the redemption wrought by the Christ. Despite it h‘avmg c;e;rist
early attempt to avoid sundering the divine and the human in Jesus ,
i mned. .
thfnvc;fi:’dwrﬁtc(eo;i; be taken of the fact that the key concern in all .t(}ile'se
debates was to ensure the redeeming work of JCSl‘ls Ch.rlst. As wasf s:lnf ,rlr;
criticism of Apollinarius’ view, ‘a hal}i hléf'gan fat\:l?:; ;s ;ir(;ly;l zser élde :m,
2 anity’ — and - ‘what he did no . .
?A?}llifzgz? t::zu;:)rmt};f words used the ability of Jesus C}.mst to redgem tw:va;
tied to the fulness of his divinity, and our involvement in redemption tie
ss of his humanity. )
© ’151}]; S)l(l;)];nsion of the creec;y of Niceg, tr;ced to Constantinople (AD 381)
i i oday as the ‘Nicene Creed . '
® g::?ylj\ll()ngg tthe stt majority of Christiar'ls withi‘n the Ron'}an li.)m:;nre;
and some outside its boundaries (like those in Persia and India - but no
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the Goths who remained committed to Arianism) had accepted the
declaration that the Son of God, who took flesh in Jesus the Christ, was
truly God, and that the incarnate one was also truly man.

This set up the agenda for the next debate as the Nicene declaration
required you to ascribe simultaneously to the one logical subject, Jesus
Christ, two natures, one divine and the other human.! But this broke the
current assumptions of logic in that it was required that for any one logical
subject there could be only one nature. This would indicate that if you
began with two natures, one divine and the other human, you would need .
two logical subjects, one for each nature — the Christ for the divine nature
and Jesus of Nazareth for the human nature. Alternatively, if you began
with Jesus Christ as the one logical subject, logically you could have but
one nature. In less precise language something of the same approach
could be expressed if you were to affirm that in the incarnate one there
was to be found one logical subject ‘out of> two ‘natures’ rather than ‘in’
two ‘natures’,

The debate raged for some 70 years before there was an official, but not
universally accepted, resolution of it. The controversy was shot through
with personal and regional rivalries, not least that between the two great
cities of Antioch and Alexandria, The discussions were complicated by the
fact that while Antioch’s presuppositions were Aristotelian, historical and
exegetical, those of Alexandria were Platonic, philosophical and theolo-
gical, not that such distinctions would have been clearly recognized at the
time. With such differences in presuppositions it was inevitable that one
would misunderstand the statements of the other, given the political fact
that each was anxious to put the other in the worst possible light,

A number of paradoxes resulted. A leader of the Antiochene school,
Nestorius (d. AD 451), was dethroned from his bishopric of Constant-
nople by the third ecumenical council at Ephesus in AD 43] for supposedly
holding to a two nature/two subject view of Christ, a view which was given
the name of ‘Nestorianism’. (However, it is almost certain that he did not
hold to such a view himself.) On the other hand, the views of his main
antagonist, Cyril of Alexandria (d. AD 444), were seen as providing the
basis for a one subject/one nature view, although again it is more than
doubtful that he himself was a ‘mono-physite’. Such facts did not prevent
the ensuing Nestorian and Monophysite schools from claiming to be
following respectively the ‘blessed Nestorius’ or the ‘blessed Cyril’.

Most of this debate was centered in the Greek speaking, eastern half of
the Empire, as was most theological formulation for the first five centuries.
But by AD 449, as the Alexandrians continued to pursue their Antiochene
rivals, the Bishop of Rome, Leo I (d. ca. AD 461), entered the lists with his
Tome, a theological statement which gave due weight to the two natures
without departing from the affirmation of but one logical subject. Such a
view triumphed at the fourth €cumenical council at Chalcedon in AD 45],
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and was expressed in the ‘Chalcedonian formula’. This :gt 4«;’?;)/ 1;3;
affirmed what had been said previously (up to }thesus ) but
declared that Jesus Christ was to be acknowled‘ged in two natures, w:l thou!
the natures being fused together or ur}@ergomg change into orlle nanue
and without them being separated or d1v1c!ed between two loglcg.suS j The,
i.e. it denied both the so-called Monophysite and Nestorian positions.
council drove home the point by declaring that:

“The distinction of the natures, being by no means taken aw;y by“tll;z
union (in the one subject), but rather the property of ea(t:) na
being preserved, and concurring in one subject and one subsistence,
not parted or divided into two subjects.

The council had made a declaration which violatedh comn;o? lo%i::ﬁ
i i i i 1 to the data of the revelation.
sumptions, but, as it saw it, was faithfu
?tswas E)his declaration which was regarded as the test of f)rth.odoxy byhl.)lot.ht
Rome and Constantinople. But Chalcedon was paradoxical in that w 11e i
raised Cyril of Alexandria it denounced the one-nature Christo ogg
\F:'hich many saw as essential to his position; and while it condemne
ius i hristology.
Nestorius it espoused a two-nature G . . '
ePs‘or reasonsﬁo do with differing theologies, but al'so with national apd
cultural antipathies to the Graeco-Roman estabhshm}t:ntil t(;md:::i:‘:;
jority of those who had a
dissident groups emerged. The vast maJox.”lty .
i i h school, Diodore of Tarsus
Nestorius and his predecessors at the Antlo'c
((f. ca. AD 394) and Theodore of Mopsuestia (d. AD 428), x‘noved 0\.Jtt) o;'
Syria into Mesopotamia and Persia. They proPounded tl'le vnewsh ascndeof
to Nestorius and were called ‘Nestorians’ by their adversaries. .By the en H
the 5th century they had come to dominate the Church in PCI:SIZ'l an
became thereafter the great missionaries of their form of Christianity
ss Asia. . . ' .
acﬁ)x the Egyptian and Syrian countrysides the wewpo.lnt ascribed to C}énl of
Alexandria became known as Monophysitism. Spreading s?uth frortnd gﬂ)"{)h
i iopi i Syria in Persia where it compete
into Ethiopia and to points east of Syr . r 1w
iani inhabitants, it remained a thorn in
Nestorianism for the hearts of the in it :
side of the imperial authorities. Fruitlessly they tried botl:xfperse;;t;ﬂc;rr: :tr;l(:
issi i sitive a
romise to overcome such dissidence in one sen : .
:)(c))rrrzlper with Persia and in the other which was one of the ma;(nt}g]ranane: gt;
i i i d points east too e nam
he Empire. The Monophysites of Syria an : '
}aceobitespfrom Jacob Baradai (d. AD 578), one of thelé chief (lieSii(?:sfs:r:
iz i known in the main, as Copts and thei
organizers. Those in Egypt were know s helr Jorm
latter name coming from
of Church and theology as Coptic, this ’ reck
i i f Monophysites had much i
d for an Egyptian. While the two groups o . :
‘:grrnmon theyg}x;pere not without schisms between them fron.l time to u.me:
Each (;f the three parties, Orthodox-Catholic-Chalcedonian; Nestorla‘n,
and Monophysite-Jacobite-Coptic, accused the others of heresy, despite
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the undoubted fact that all three held with enthusiasm to the ‘Nicene
Creed’. The affirmations of this creed were to be found in widespread
areas of Asia, including a 7th-8th-century Sogdian Nestorian version from
Central Asia. Similarly there is a Chinese version of the ‘Gloria Patri’ which
comes from 7th-10th century Tunhuang on the eastern end of the
famous ‘Silk Road’ and it too reflects faithfully the form used in the West.
Throughout we should remember that, with the Nestorians (and the
Monophysites) rejecting Chalcedon’s formulation, we would not expect to
see reflections of it in any of their creeds. One might as well try to measure
metre distances with an imperial measure ruler! As they all held to the -
‘Nicene Creed’ that is the measure to be used. Indeed is there any
Nestorian Creed which spells out an alternative to Chalcedon in explicit
terms? Another parallel would be that one will be disappointed if looking
for the canon of Chalcedon which raises Constantinople to virtual parity
with Rome in any Latin version of the canons authorised by the papacy.

However, the names of the key leaders in their respective traditions were
included in liturgies, and traditional opponents were denounced
vigorously. In this way, at least, if not in continuing debate among all
Church members, the issues were perpetuated. But we may be forgiven for
wondering what such references meant to devout worshippers within
decades of the schisms, apart from symbols of identification. This the
Portuguese discovered when they encountered the Thomas Christians on
the Malabar coast of South India in the 16th century.

Christianity, of whatever form did not have a monopoly in the area of
offers of eternal salvation, in what was very much a buyers’ market. Across
Asia Christianity was in competition with ancient faiths such as Hinduism,
Buddhism, Zoroastrianism, and occasionally Judaism, each with its
distinctive understanding of the ultimate(s) and each with its own way
to peace in this world and in any hereafter. In due time it was also to meet
the challenge of Islam, the creed which in the end, largely by force of arms
under Timur the Lame (d. AD 1405), obliterated it in those areas of Asia
in which it was once at its strongest.

However, two other competitors shared not a little with Christianity at
least in terminology, but ante-dated Islam. Consequently these two offered
challenges of particular power, both inside and outside the Roman
Empire.

Gnosticism was the older of these two rivals and there is much debate
among scholars as to the time and place of its origins, but Jewish and

Jewish-Christian roots are by no means excluded. Certainly the forms
considered most dangerous by Christians post-dated the Ist century AD
and reached their peaks of influence in the 2nd century. Gnosticism was
an eclectic understanding of existence which combined Persian, Egyptian,
Stoic, Platonic and Pythagorean emphases with some drawn from
Christianity. It included a dualism of spirit and matter, with the former
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exalted and the latter decried. One consequence of this was the claim by
the Gnostics that Jesus only seemed to be human - a view called
‘Docetism’ from the Greek word ‘to seem’. Salvation from this world and
its woes, and the recovery of one’s temporarily lost divinity was available
through secret knowledge (Greek: gnosis). This gnosis was only available to
initiates, and such initiates were a select band, for not all humans were
considered as suitable for salvation or capable or receiving the secret
gnosis. So to be a Gnostic was to be one of the elite who possessed secrets of
eternal value, and to be one who, after passing through a number of stages
each with its secret password, would finally reach union with the ultimate.
In the overtly Christian forms of this system Jesus has a key role as the
divine revealer of the secret gnosis but his essential humanity and death on
the cross are denied.

Sharing in the spiritual and docetic emphasis of Gnosticism, but not in
its cosmological speculation and highly allegorical exegesis was Marcion (d.
ca. AD 165). The son of a bishop from Asia Minor he saw himself as a
reformer, using his understandings of St. Paul to counter growing legalism
in 2nd century Christianity. Concern with the problem of evil led him to a
dualistic view, in which the Jewish god and the Old Testament itself were
regarded as evil. He put forward his own list of authoritative New
Testament books, purged of the influence of Judaism. He was a genuine
ascetic, and gathered around himself a counter-Church which persisted
for some 500 years.

With a willingness even more explicitly to claim to be ‘Christianity’ in its
most refined form, was Manichaeism. This movement had as its founder,
Mani or Manes, who was born in Babylonia in AD 216. Eventually he died
in chains, at the insistence of the Zoroastrian priesthood in AD 277,
following a period of some support from the Persian King, Shapur 1.
Coming out of a Jewish-Christian sect, Mani stressed the sort of dualism of
spirit and matter to be found among Gnostics and denied in Christianity,
and saw in his own life parallels to that of Jesus. His followers tended to
regard him as the promised Holy Spirit, or if they came from a Buddhist
background, as Maitreya, the promised Buddha of the future. Avowedly
syncretistic his aim was to bring together the valid insights of Buddha,
Zoroaster, Jesus and the former prophets, and with his followers, to
liberate the divine light which is imprisoned in matter.

No religion was as adept as this one at adapting itself and its vocabulary
to the peoples it met from North-West Africa to China. It used art, fables,
parables, hymnody, folklore and science as well as magic and astrology —
all with great skill — to present its answers to the problems of existence.
Like Gnosticism it had about it an air of elitism in its leadership, but was
more open than its predecessor to membership by the masses. It also
resembled Gnosticism in its attitude to Jesus whom it honoured as the
great healer of mankind, but not as fully human nor as the one who
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suffered and died. Interested foremost in

tbe historical life of Jesus, Mani saw him as ‘the Splendour’, and the divi

light bearer, in whose teaching is to be found redeemil; wisdommng
kngwledge. Yet like Christianity, Manichaeism took sign with :n t
seriousness for to sin against the divine light was to blaspheme gTeha
possn.blhty of external damnation was ever present at everyplevel (;f th:
Mamchaean.community. Persecuted out of overt existence within the
quan Empire, it persisted in Asia, not least in Central Asia, where it was
at its pe.ak of influence from the 8th to the 13th centuries z’md in South
East China up until the 16th century, when it too suffereci eclipse at the_

hands of the Timurids in Central Asi d i
o e T a and at the hands of the Confucians

the divine message more than in
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